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80 far there is no comprehensive study of the whole of the 
early Shi'ite movement which manifested itself in a long series of 
sectarian formations, and especially Shi'ite risings, led by hundreds 
of different members of the gradually increasing family of 'Ali 
b. Abi 'falib. There was always too much of a tendency in the 
works of historians to treat Shi'ite sectarian movements as purely 
religious developments created by the influence of pre-Islamic 
religions on Islam newly introduced among the masses. And the 
risings of different Alids are usually attributed to the ubiquitous 
"Alid intrigue ", isolated subversive activities of factions pursuing 
entirely secular political aims. The works which touch on this 
subject are inadequate. The latest among these are: the monograph 
by J. Wcllhauscn, "Die Religios-politischen Oppositions-parteien 
im alten Islam" (Berlin, 1901), which is chiefly concerned with the 
rivalry of differt>nt groups of Arab tribes; or G. van Vloten's 
"Recherches sur la Domination Arabe et Chi'itisme" (Amsterdam, 
1894), which is very superficial, indeed. 

All such references to Shi'ite movement are almost invariably 
derived from non-Shi'ite authors; and, generally speaking, non
Shi'ite usually means anti-Shi'ite, with all the implications of a 
rabidly hostile attitude. Shi'ite sources are very few, not easily 
accessible, and require a considerable amount of preparatory work. 
But their study well repays the labour, because it offers a more 
correct idea of the subject. Taken from their angle of vision, there 
was not much difference between what is treated as "sects" and 
"political" risings. As is known, historians usually have two 
formulae for introducing these; the first, sectarian movements, 
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usually have the following scheme: so-and-so proclaimed himself 
an incarnation of the Deity (or the prophet, or Imam, as the oase 
may be), and began to preach such-and-such impious doctrines. 
Seotaria.n developments of this kind a.re chiefly dealt with in the 
works of different heresiologists, who usually pay little attention to 
their political aims and activities. The other group has the following 
scheme: rose so-and-so, and began to call people (to support bis 
claims to supreme authority) for himself,--qam fuliin wa da'a ilii 
nafsi-hi. As I have already endeavoured to emphasise in my 
preceding paper, "Ismailis and Qarmatians" (JBBRAS, 1940, 
pp. 43-85), such difference in the majority of cases was illusory, 
due to inaccuracies of reports, and their implied tendencies. 
Neither were sectarian movements so impious as they are painted, 
nor were the "political" risings free from religious basis. Most 
probably the real case was that Shi'ism in general, as a religion, 
differed very little, even in the cases of the most "impious" sects, 
from the religion of their "orthodox'' opponents. Freakish beliefs, 
reported by heresiologists, probably occupied only a secondary 
position, just as the different forms of superstition occupy even now. 
And certain political aspirations always formed an inseparable 
part of the doctrine. 

The sight of the persistent anti-dynastic movement spread over 
several centuries, periodically strengthening to the extent of a 
grand revolution, as in the cases of the movement of Abu Muslim, of 
the rise of the Fatimids, etc., is really noteworthy; it is apparently 
quite unique in history. It decidedly indicates the presence of 
one continuous cause working in one and the same direction through 
ages. To the modern man such persistence of a cause would appear 
quite strange, but there is a profound difference between the outlook 
of modern times and Islam a thousand years ago. The modern 
man, feeling the pinch of some political or social inconvenience, 
would blame the inefficiency or corruption of individual agents of 
the government, party leaders, or even the whole system, the laws, 
made by legislative organs, etc. He rarely connects all this with a 
dynastic question. The Muslim of a thousand years ago was in 
quite a different position. For him law, regulating every aspect 
of life, not only personal, and family, but also social and political, 
was inseparably connected with religion. It was based on Divine 
Revelation, and as such was eternal, unchangeable, and, in itself, 
perfect, guaranteeing complete perfection of the state of affairs if 
applied to life as thoroughly as it should be. It- was beyond 
criticism, beyond any idea of improvement, or being perfected. The 
extortionate revenue officer, or corrupt judge, or even the governor, 
or sultan himself, who, prompted by necessities of the state, would 
introduce additional legislation, not supported by the religious code, 
were not only unjust, corrupt, or tyrannical in the eyes of the Muslim 
subjects, but also sinful, impious, anti-religious, enemies of God, 
disobedient to His dictates as revealed through His Apostle. 
Therefore the struggle had to be carried on not as in modern times 
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for this or that system of social or state legislation, but for or against 
the person of the ruler. Law was perfect, but those who applied 
it were bad. 

That Muslim law could secure ideal conditions was perfectly 
olear for every Muslim from the picture· of the earliest period of 
Islam, under its Founder,-the picture which in the course of time 
was more and more coloured by legend, and idealised. It was 
that Golden Age when all were pious, brotherly, and kind to each 
other. This was because the Prophet was the mouthpiece of God 
Himself, who ruled His own people, guiding them in everything. 
And if He did this at that early time, it would be inconsistent with 
His mercy and justice to abandon them completely to their own 
efforts, leaving them at the mercy of the voracious and vile dictators 
and usurpers. AB expreBBed in some "prophecies", voicing popular 
sentiment of a much later period than the Prophet's,-" they will 
oppress you, pounding and grinding you as if under a mill stone, 
until you will begin to say: o, if only we could have as our ruler 
a man from the progeny of the Prophet,-verily he would take 
mercy on us". Piety, i.e. respect to religion, active and unflinching, 
might be, it is true, found in different individuals. But experience 
shows that an individual in his private capacity may behave quite 
differently when authority is placed in his hands. Some guarantee 
was demanded by popular sentiment, and such a guarantee could 
only be found in descent from the Prophet, hereditary pre-disposition 
to piety. Surely, a son, grandson, and so on, of the Prophet himself 
could not be an impious person. This belief was shared even by 
non-Shi'ites. Therefore a whole cycle of messianfo expectations, 
of different legends, prophecies, etc., was in circulation, demanding 
a ruler from the house of the Prophet, who would surely fill the 
earth with justice and equity to the same degree as it was filled 
with injustice, oppression and tyranny. 

The demand inevitably created the supply, and an enormous 
series of Alids, or even semi-Alids, i.e. descendants of' Abbiis, and 
Ja'far b. Abi '.!'iilib, offered their good services to this end, all 
over the vast territory of the Omayyad and Abbasid empire, from 
Day lam and Tabaristan to the Yaman, and from the confines of 
China to the Atlantic coast. Many of such risings, led by different 
Alids, were purely local affairs, revolts against some particularly 
oppressive local authorities. Quite naturally, they were most 
frequent in the immediate proximity of the capital of the caliphate, 
in Mesopotamia itself, within eaay reach of the numerous officials 
of the rapidly decaying Abbasid government. Troubles of this kind 
seem to have been endemic in Kufa, Basra, and their dependencies. 
In great majority of cases such risings were small, futile adventures 
or escapades, without any serious organisation, thoughtless, very 
injurious to the movement. The insurgents were, according to an 
aphorism attributed to Imam Muhammad al-Biiqir, "like young 
birds, jumping from their nests before their wings were sufficiently 
strong to B.y. They could only jump once or twice before being 
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oaught by children, who would make them their toys, and kill 
them". 

In the great scarcity of Shi'ite sources for the study of the 
movement every work containing information of this kind is 
precious. A work such as the Shar'IJ,u'l-akhl>a,r of Q8.<;li Nu'man is 
doubly interesting; it is a work of Ismaili origin, and a very early 
one, compiled about 350/961 from early sources of which many 
are possibly lost. It therefore well deserves to be properly noticed 
in this short paper so as to attract the attention of possible students 
of the subject. 

The Shar'!J,u'l-akh1>ar fi fa<f,ii'ili'l-A'immati'l-athdr, by the most 
brilliant jurist, theologian, and historian of the Fatimid dynasty, 
Abii Hanifa an-Nu'man b. Muhammad b. Mansiir b. Ahmad b. 
J;Iayyftn at-Tamimi of Qayrawan (d. 363/974),~f. W. Ivanow, 
Guide to I smaili Literature, no. 68,-is an epitome of the earlier 
works of the author. It contains much new material, but also 
substantial extracts, paraphrased from the Iftitii'IJ,u'd-da'wa (Guide, 
103), Ma'alimu'l-Mahdi (Guide, 101, lost), al-Maniiqib li-ahl bayt 
Rasuli'l-lah (Guide, 102), etc. Its subject is tradition about the 
Prophet,' Ali, and the Imams up to al-Mahdi. The work is divided 
into 16 parts (juz'); in this paper we are concerned with the XIV th 
which deals with information regarding Imam Muhammad h. 'Ali 
(al-Baqir), Imam Ja'far b. Muhammad (~-ea.diq), and then, instead 
of the expected information about his successors in the Imamat, 
with the numerous Alids (and semi-Alids) who were the predecessors 
of al-Mahdi in his claims to the caliphate. According to the 
author, they failed, and were bound to fail, because they claimed 
what really was not intended by God for them, but what was the 
mission of him whose advent was predicted in many different 
revelations by the Prophet, in the Coran and in additional utteranoes, 
--=-al-Mahdi, the founder of the Fati.mid dynasty, proclaimed as 
caliph in Raqqada in 297 /909. 

From other works of Q8.<;li Nu'man, especially his al-Maniiqib 
li-ahl bayt (Guide, 102), it is obvious that in addition to his 
theological and legal studies, he was well versed in history, especially 
the history of the period of the Omayyads. It is rather disappointing 
that although he always mentions his own works when he quotes 
thorn, he does not mention his sources of historical information. It 
is doubtful whether he had the Annals of Tabari at his disposal; 
in any case he refers to many names which are not mentioned in 
Tabari's work. As is known, the latter ·gives many details con
cerning Shi'ite risings near tho beginning of the Abbasid caliphate, 
but his information concerning the third c. A.H. is rather insufficient 
in this respect. Q8.<;li Nu'man similarly quotes many details in 
regard to such early risings, but for the subsequent period he usually 
gives nothing but the bare names of the Alid insurgents. Thus it is 
clear that both had at their disposal some detailed sources for an 
earlier period, and it would be interesting to identify these. I 
cannot attempt to do this by reason of insufficient library material 
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at my disposal. It may be noted that the account of Shi'ite risings 
forms only a side subject in Qa.Q.i Nu'mii.n's work; therefore his 
brevity may be in some cases intentional, although in the majority 
of cases he probably could not discover much information about the 
events. 

As the text of the Shar/j,u'l-akhbiir, in the portion with which we 
are here concerned, chiefly consists of names, it would serve no 
special purpose to edit the original here. Moreover, students in 
Europe can refer to the copy which is in the possession of the library 
of the School of Oriental Studies, London.I The work, in any case, 
is one of the most interesting sources for the study of early Shi'ism, 
and therefore well merits a complete edition. 

It may be added here that a substantial portion of the XIVth 
part of the Shar/j, has been incorporated in the fourth volume of 
the great compendium of the lsmaili tradition and history, by 
Sayyid-nii. Idris (d. 872/1468), his 'Uyunu'l-akhbiir (completed in 
842/1438; cf. Guide, no. 258). His purpose was quite different: he 
mentions early risings amongst the events contemporary with the 
Imams: Ja'far, his son Ismii.'il, and grandson-Muhammad b. 
Ismii.'il. He therefore quotes, literally, the portion of the XIVth 
juz' from its beginning to the events ending with the death of 
'Ali b. Miisii. ar-Rii;lii., in 203/818. He adds information derived 
from other sources, such as Shahrastii.ni, 'Ukbari, Kitiibu'z-zina of 
Abu ij:ii.tim ar-Rii.zi (beg. IV/Xth o., cf. Guide, no. 18), and ap
parently some other works which cannot ho identified. On one occa
sion he ewn refers to Tabari. 

As the details of the earlier risings are well-known, the story 
is condensed here. In the references to the movements of the 
111/IXth c. many names are mentioned which cannot be traced 
even in the' Umdatu'Mdlib of lbn 'Inaba (d. 825/1422), who usually 
is remarkably well informed. It is possible that Qa.Q.i Nu'mii.n 
collected these from works which are no longer accessible. 

We may first take up the movements which come under the 
definition of "rising'', i.e. armed struggle. 

The earliest movement mentioned by the author is that of a 
certain Kaysan, a mawlii of 'Ali, an associate of al-Mukhtar, who 
rose in a rebellion intended to avenge the murder of al-J;Iusayn b. 
'Ali, and supported the rights of Muhammad [I] b. al-l;Ianafiyya, 
a son of' Ali b. Abi '!-'ii.lib. The latter was arrested in Mekka, with 
fifteen followers, by Ibn Zubayr, the governor, and kept in prison, 
from which al-Mukhtar made an attempt to release him.z Different 

1 See A. S. Tritton (and P. Kraus), "Notes on some lame.iii Manuscripts", 
Bulletin of the School of Oriental Studies, vol. VII (1933), p. 34. 

2 As is known, Mu}.umunad b. al-i;Ianafiyya usually appears in non. 
Shi'ite histories as playing a purely passive part in all such movements. He 
died in 81/700.1 in Madina. Cf. an article on him in the Encyclopaedia of 
Islam (by F. Buhl), vol. III, p. 671, where referenceR to Tabari and other 
early sources are given. It may be added that according to the 'Umdatu'I· 
ldlib, a Shi'ite genealogical work by AJ:imad b. 'Ali, known as Ibn 'Inaba 
(rl. 825/1422 or 828/1425) (lith. Bombay, 1318/1900), p. 319 sqq., he left 
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branches of the Shi'ites supported the rights of Mubammad b. 
al-i;t:anafiyya. Some of them considered that Imamat waa trans
ferred to al-i;t:asan, then to al-ij:usayn, and after him to Muhammad 
b. al-i;t:anafiyya, but others believed that the latter was the only 
real Imam after his father,' Ali. Some believed that he never died, 
others that he died, and appointed in place of himself Abii Hashim 
(2] 'Abdu'l-Iah, his eldest son, who also died,l but who will return as 
the promised Mahdi to fill the earth with justice. Others again 
believed that he appointed in place of himself his brother 'Ali [3] 
b. Muhammad, and the latter, in his tum, his own son al-ij:asan (4], 
and the latter his own son,' Ali [5]. They believed that the Imamat 
remained in the descendants of Muhammad b. al-i;t:anafiyya, and 
could not be transferred to others, and that the Mahdi will come 
from their house. Another branch of these thought that Abii 
Hashim, mentioned above, died, and appointed 'Abdu'l-lah [6] 
b. Mu'awiya b. 'Abdi'l-lah b. Ja'far b. Abi 1'alib,2 then a child, 
after him, in charge c:if a certain f;'lalih b. Mudri.k (acting as a 
temporary Imam); the latter handed over the authority to his 
charge on the latter's attainment of majority.a He became the 
ruler (lii~ib) of Isfahan, was imprisoned by Abii Muslim, and 
ultimately executed. But certain of his followers believed that he 
was not dead, but was concealed somewhere in the hills near 
Isfahan, that he was the promised Mahdi, predicted by the Prophet, 
and that he would not die until he had filled the earth with justice. 

Another branch admitted that he died without having appointed 
anyone to succeed him; they believed in their headmen being their 
Imams.4 

A certain branch believed that Abii Hashim [2], the son of 
Muhammad b. al-J;lanafiyya, appointed after himself Muhammad [7] 
b. 'Ali b. 'Abdi'l-lah b. 'Abbas,5 and the latter, in his turn, appointed 
his own father, 'Ali [8] b. 'Abdi'l-lah b. 'Abbas, when dying in 

24 children, of whom 14 were males. By the time of lbn 'Inaba all the lines 
except two were extinct, and only a small number of his descendants were 
known in Kufa, Persia, and Egypt, from his sons Ja'fe.r and' Ali. 

1 Cf. Enc. of Islam, vol. I, p. 91. He died in the reign of Sule.ymii.n b. 
'Abdi'l-Me.lik (96-99/715-717) in ij:umayme., South of the Dead See., where he 
was living in exile. 

2 He rose in Kiifa in Mul;te.rre.m 127 /0ct. 744, was defeated, but was 
able to withdraw to Persia (cf. his story further on). See Enc. of Islam, 
vol. I, pp. 26-27; Te.bari II, 1879-87, 194 7-8, 1976-80. Cf. also ' Umda, 
pp. 21-22. He was ultimately overpowered by Abii Muslim, imprisoned in 
Herat, in 129/746-7, and was either executed. or, as the author of the' Umda 
says, was kept in the prison till 183/799, when he died. His grave was still 
shown in Here.tin 776/1374-5, when the author visited it-

a Tabari, III, 2183, 2191-2, refers to a !;lii.lil;t b. Mudrik, but this is quite 
a different person, who lived more than a century later. 

4 This sounds very interesting; has this something to do with the 
Qarme.tians of Be.l;tre.yn ? 

0 It is usually considered that Mul;te.mmad succeeded his father, 'Ali, 
as the head of the house. The latter died in l l 7 /735-6, or in the next year, 
in I;£umayma, in the same province of ash-Sharii.t. Cf. Enc. of I slam, vol. I, 
pp. 282-3. Te.bari refers to these on many occasions, 
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ash-Sharii.t iri Syria,1 while still very young. But another branch 
asserted that he appointed after himself his own son, Ibrahim [9], 
in whose favour Abii Muslim was carrying on propaganda, stating 
that the Imamat was handed to his father, Muhammad b. 'Ali, 
by Abii Hashim, and that this Muhammad b. 'Ali transferred it to 
the Abbasids.z 

The author then refers to the Zaydis, and their doctrine of the 
Imamat. As is known, thiA branch originally recognised as their 
Imams: 1:£asan, 1:£usayn, 'Ali (Zaynu'l-' abidin), his son ~ayd [10], 
then Yahya [11] b. Zayd, and then Muhammad [12] b. 'Abdi'l-lah 
b. al-ij:asan b. al-ij:asan b. 'Ali b. Abi i"alib, and thereafter many 
others, demanding only unimpeachable Alid genealogy from the 
candidates, whether of the Hasanid or Husaynid lines. 

Zayd [10] b. 'Ali was killed,s and his son, Yahya [11] b. Zayd, 
who was related to the line of Muhammad b al-1:£anafiyya, through 
his mother, Ra)'1;a hint Abi Hashim 'Abdi'l-lah b. Muhammad,4 
fled to Persia (Khurasan) in the reign of al-Walid b. 'Abdi'l-Malik, 
the Omayyad (86-96/705-715); he was intercepted by Naf1!" b. 
Sayyar before he succeeded in crossing the river (Amii-Daryii. ?), 
was attacked, and killed in the skirmish ; his head was sent to the 
local governor, Yusuf b. 'Umar, through Qays b. Zayd al-1:£an~ali,5 
and the latter forwarded it to al-Walid, who sent orders to exhume 
his body and to burn it.8 

Abii Hashim [2] 'Abdu'l-lah b. Muhammad b. al-ij:anafiyya, 
when he presented his claims to the caliphate (= Imamat), was 
poisoned by Sulayman b. 'Abdi'l-Malik, the Omayyad (96-99/715-
717), who summoned him to his capital. Muhammad [7] b. 'Ali b. 
'Abdi'l-lah b. al-' Abbas, who was also at that time in the palace, 
was summoned to him while he was dying, and some say that he 
was appointed to succeed Abii Hashim. 7 

'Abdu'l-lah [6] b. Mu'awiya b. 'Abdi'l-liih b. Ja'far b. Abi 
'falib, one of those of whom it was said that they were appointed 

1 A province South of the Dead Sea. Here in the text it appears ae 
as-Se.rat, but this is e.n obvious mistake (the latter is the ne.me of the hills 
along the Red See. in Southern Arabie.). Cf. the preceding footnote. 

9 This Ibrahim we.s the brother of the first two Abbe.sid ce.liphs, born in 
82/701-2, lived in I;Iume.yme., we.s captured by Marwin II in 129/747, e.nd 
murdered in I;Ie.rrin. Cf. Enc. of Ialam, vol. II, p. 436. The story of the 
"tre.nsfer" of the claim to the Imamat from the descendants of MuJ;ie.mme.d b. 
e.1-Hane.fiyya to the descende.n.ts of 'Abbii.a is generally e. highly suspicious 
matter, probably a. legend started e.nd cultivated in Abbasid circles e.t e. much 
later de.te. 

a See Enc. of Ialam, vol. IV, p. 1193 sq. (a.rt. by R. Strothmann). He 
we.skilled in e. rising in Kille. in 122/740. Te.be.ri he.s e.n interesting account of 
these events, in II, 1667-88 e.nd 1698-1716. 

' She is not mentioned by Tabe.ri. Cf. Nawbakhti, Firaq ash-Shi' a, p. 51. 
6 Not mentioned by Tabari. 
• See the a.rt. by R. Strothmann in Enc. of Ialam, IV, 1151-2, where 

bibliography is given. He was killed in 125/743 in Giizgan. According to 
Yaqiit, his body was left hanging over the city gate until the followers of 
Abu Muslim occupied the place, e.nd buried it. 

7 About them see above, p. 6. 
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by Abii Hashim as his successors, rose in Kiifa, in 127 /745, collecting 
a number of followers; in accordance with the advice of his friends 
he went to Fars, and on his way there, to Isfahan, where he had 
much success, bringing under his authority both this province, and 
also Fars. He appointed his brothers al-J;lasan [13] to Ii;i!akhr, 
Yazid [14] to Shiraz, 'Ali [15] to Kirman, and $alih [16] to Qum. 
Many Hashimites joined him including Abii'l-' Abbas and Ab•i ,Ja'far 
Muhammad b. 'Ali b. 'Abdi'l-lah b. 'Abbas, to whom he assi~nPd 
(the governorship of) certain districts. 

This' Abdu'l-lah b. Mu'awiya was attacked in I$khr by the 
forces of the Omayyads, as described here in detail, fled, but was 
caught with his associates by Malik b. al-Haytham, who handed 
him over to Abii Muslim, and the latter executed him together with 
some of his brothers, while some of them were set free.1 

Muhammad (12] b. 'Abdi'l-lah b. al-~asan b. al-I:lasan b. 'Ali 
h. Abi ':!-'alib,2 the Zaydi Imam, mentioned above, started Recret 
propaganda in his own favour, giving himself out as the expected 
Mahdi. As such he was already proclaimed by his father from his 
birth, on aceount of the prophecy: the Mahdi had to be called by 
the same name as the Prophet, i.e. Muhammad b. 'Abdi'l-lah. He 
rose in the concluding years of the Omayyad period, finding strong 
support in many other Hashimites (names are mentioned by the 
author). A long account is given of how the rising of Abii Muslim 
and the Abbasids caused him and his brother Ibrahim to flee. His 
father, 'Abdu'l-lah [17], was left unmolested; but later on, the 
second Abbasid caliph (136-158/754-775) caused Mul;iammad b. 
'Abdi'l-lah, together with his father and brothers [18] Ibrahim, [19] 
al-ij:asan, and [20] Da'iid, to be arrested, cast into chains, and 
imprisoned. Muhammad and Ibrahim, however, succeeded in 
escaping in the desert while being conveyed. He suddenly appeared 
in Madina on the 1st of Rajah 145/25-X-762; a large following 
joined him, he overthrew the local authorities in Mekka, and even 
Bai;ira, where his brother Ibrahim [18] received much support. ThP 

l For references see above, p. 6. 
2 Te.bari has many references to him,-III, 66, 143-265, otc. Cf. 

F. Buhl's art. in Enc. of Islam, III, 665-6. It appears the.t for some reason 
he commanded such prestige that he we.s regarded as the head of the Alid 
family, completely eclipsing Mu~mmad al-Baqir, and his son Ja'far ~-l;liidiq. 
His claims were officially recognised by the majority of the Alids and others, 
including the future Abbasid caliph, Abii Je.'far ad-Dawiiniqi (ascended in 
136/754). Cf. also' Umda, pp. 79 sq. He was surnamed DhU'n-nafai'z-zakiyya. 
Legends are preserved about him: his mother was pregnant four years with 
him before he was born in the year 100/718 (in accordance with the expecta
tions of the Mahdi by that time); he had e. mole of e. peculiar shape between 
his shoulders, etc. (' Umda, 80). Abii'l-Fare.j e.1-I,fahiini narrates (in his 
book Maqiitilu't-'f'iilibiyyin) that Imam Ja'far ~-l;liidiq himself on one occasion 
held the stirrup for him while he was mounting his horse. When he was 
asked by his followers abont this, he said: "Ho is our Mahdi, from the 
house of the Prophet" (' Umda., 81 ). His son, after the dee.th of his father, 
fled to India, but was killed in the hills near Kii.bul,-his name was' Abdu'l-liih 
e.1-Ashtar, He left a 'son in Sindh. 
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famous general' lsii. b. Miisii. was sent against him with a considerable 
force. The insurgents dispersed, and Muhammad b. 'Abdi'l-lii.h was 
easily overcome, and killed in battle in the middle of Rama<;Ian of 
the same year, 145/762. His brother Ibrahim ":ho had already 
been for two years in Ba!}ra, was also defeated by 'Isa b. Musa, and 
killed on the 25th Dhii'l-b.ijja 145/16-111-763. His head was sent 
to aJ.Mansiir who was then in Kiifa.l 

The s~n of Muhammad b. 'Abdi'l-lah, also' Abdu'l-lah [21], was 
killPd in Tabaristan; 2 his brother Musa [22], who preached in Syria, 
came to Anbar, near Ba.era, after the death of Muhammad, was 
caught there, and died in prison.s 

Another Alid, the governor of Madina, al-J.Iasan [23] b. Zayd b. 
al-:t;fasan b. 'Ali b. Abi '.falib, who helped Muhammad b. 'Abdi'l-lah, 
intended to rise against al-Ma~iir, but was arrested and imprisoned, 
with his son 'Ali. The son died in prison, but the father was set 
free by the next caliph, al-Mahdi, after his accession in 158/775, 
together with some• other Hashimites.' 

Another Alid, al-:t;fusayn [24] b. 'Ali b. al-J.lusayn b. al-J:Iasan,5 
the one who was killed at Fakhkh, lived in Baghdad deprived of 
the right to leave 1.he city. Later on al-Mahdi (158-169/77&-785) 
permitted him to settle in Jurjan (Gurgan). He, however, later 
on, at the end. of 167 /784, found himself in Madina, where strong 
support was given to him. He moved to Mekka, but was met at 
Fakhkh by a strong force (details are given), was defeated, and fell 
in battle, on the 1st Muharram 169/14-VIl-785. SPveral other 
Alids perished in the same battle, others surrendered and lived for 
some time, as al-J.lasan [25] b. Muhammad b. al-J.lasan b. 'Ali b. 
Ahl '.falib,6 who was later killed, and some others. 

Yahya [26] b. 'Abdi'l-lah b. al-J.lasan b. al-J?asan 7 fled to 
Daylam, where he collected a force, and started a serious rebellion 
in the reign of ar-Rashid (170-193/786-809). Strong forces were 

1 His surname is "Qatil Bii.khamrii.", after the place at which he fell in 
battle against'lsii. b. Musa, while advancing against KU.fa. Cf. Enc. of Jsl,am, 
II, 432, and 'Umda, p. 85, where he is described as a man of exceptional 
physical strength, and great learning. The date of his death is given by 
F. Buhl as the 15th Dh. Qa'da 145/14-2-763. 

2 As we have seen above, according to the 'Umda, he was killed near 
Kabul on his way to Sindh. 

a He is referred to in Tabe.ri III, 215-217, 256, 257, 260-2. In' Umda, 
p. 88, it is stated that his surname was al-Jawn ("white",-he was black, 
of negroid type, and his mother has given him this surname as an euphemism). 
He was a poet, and apparently had nothing to do with politics. The author 
of the 'Umda does not mention anything about his rising or dying in prison, 
and there is a note of buffoonery in the episodes in which he makes his 
appearance. 

4 See about him Enc. of ]sl,am, II, 277. He was the governor of Madina 
in 150-155/767-772, and died, according to the' Umdatu't-!&ib, 48, in 168/784. 
As the author adds, he was the first amongst the Alids who introduced the 
custom of wearing black garments, and who attained the ripe age of eighty. 

o Cf.' Umda, 161. The' Uyunu'l-akhblir gives a long story about him. 
B Apparently not mentioned either by Tabari or in 'Umda. 
7 Cf. Tabari, III, 652--4, 664, 612-624, 669-672, and' Umda, 80, 134. 
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mobilised against him under al-Fac:Jl b. Yahyii.1 Apparently owing 
to the support of different parties at the court, he was dealt with 
leniently, and generous terms were offered to him for surrender. He 
was taken to Baghdad, and later on to Madina, where he died in 
prison; some say that he was killed, others that he was imprisoned 
in a well, and was found dead there. 

Idris [27] b. 'Abdi'l-lii.h b. al-l.fasan b. al-l.fasan b. 'Ali b. Abi 
'filib 2 participated in the battle of Fakhkh, mentioned above. He 
escaped to Egypt whence he went to Maghrib, and here found 
great support amongst the Berbers. He was poisoned by an agent 
of ar-Rashid, but his ~ynasty continued to rule there. 

Ahmad [28] b. Isa b. Zayd b. 'Ali b. al-l.f usayn b. 'Ali b. Abi 
'fii.lib 8 found refuge in 'Abadan, near B~ra. In 185/801 it was 
reported that ]le prepared a rebellion in the provinces of Brup"a, 
Ahwaz, etc. 'lsii. ad-Dawra'i, a local governor, marched to Ahwiiz, 
ostensibly to punish some "heretics" (zaniidi<JE.). Ahmad b. 'Isa 
acted in accord with [29] Ibn Idris (apparentlythe same who went 
to the Maghrib) 4 through certain Berbers (as narrated in detail). 
The governor, under the guise of a friend, and on the pretext of 
helping them to escape to the Maghrib via Wasit and KU.fa, lured 
them into boats, and took them directly to Baghdad, where they 
managed to escape, and came to B~ra, where they concealed them
selves till the death of Ahmad. He left two sons, [30] Muhammad 
and [31] 'Ali.Ii This Muhammad died in SyTia in 255/869.6 Cf. 
no. 77. 

A certain Abii's-Saraya al-l:lasan b. al-Man~iir b. Rabi' a 7 

started in 199/814 preaching in favour of Muhammad [32] b. 
Ibrahim '.(.'a.ba~aba.s He summoned people to follow the ruler 
(wafi) from the house of the Prophet, his Book, and his example 
(sunnat). This Abu's-Sarii.ya was an officer in the forces ofHuzayma 
b. A'yan. When the pay of his men fell into arrear, he mutined, 
came to Anbar, defeated the local governor, and picked up lbn 
1'e.bii.~ba, who is mentioned above. The latter was imprisoned 
during the reign of ar-Rashid, but released during the anarchy which 
accompanied the struggle between his successors. There was with 
him Muhammad [33] b. 'Ali b. 'Abdi'l-lah b. Ja'far (b. Abi Talib),9 

1 One of the Ba.rmakid fa.mily. 
2 Cf. Taheri, III, 257, 554, 561, and' Umda, 80, 138. 
a Cf. Tabari, Ill, 1532, 1533, 1585, 1626, and' Umda, 259. 
4 Appe.ren,tly this is the same person as ldrts b. Idris, who died in 

240/854, according to 'Umda, 138. 
& Cf.' Umda, 260. 
8 According to ' U mda, 261, this Mu.l;ie.mmad was the ancestor of 

tlal;libu'z.Zanj (cf. E.I., IV, 1213), who was, or pretended to be, 'Ali b. 
MuJ;umunad b. AJ;imad. 

7 As to this insurrection see Tabari, III, 976-986. 
B According to the 'Uyunu'l.akhbar, vol. IV, his full name was: 

Mu.l;iammad b. Ibrahim 'fabi~abi b. Isma'il b. Ibrahim b. al-~asan b. 
al-~asan b. 'Ali b. Abi 'filib. 'Umda, 142, 218. 

e Not mentioned by Tabari. Obvioualy not a descendant of e.i,-l;lidiq. 
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who also started preaching in his own favour, but soon died. lbn 
1'abii.tabii had little success, went to Kiifa, where he hid himself 
until he was found by Abii's-Sarii.yii., who swore allegiance to him, 
and organised propaganda. This met with great success. They 
occupied Wasi~ and Kiifa, and advanced as far as Nahr e~r, where 
they met with forces sent out by the government against them. 
These forces could not effect much, and al-Hasan b. Sahl, the 
commanding officer, asked support from Huzaynia, who was camping 
in I:Iulwii.n, intending to move into Persia to join al-Ma'miin. The 
support was given, the rebels were attacked, put to flight, pursued 
up to Qaf}r Ibn Hubayra, and fled to Kiifa, where Muhammad b. 
Ibrahim 1'abii.tabii. al-' Alawi died. The energetic Abii's-Sarii.yii. took 
up an Alid boy, Muhammad [34] b. Muhammad b. Zayd b. 'Ali b. 
al-l:lusayn,1 instead of the deceased Ibn 1'ab8.tabii, and preached 
in his favour. He was defeated by Huzayma, fled from Kiifa, which 
Huzayma occupied for some time before he went to Persia, to join 
Ma'miin. Abii's-Sarii.ya was caught and executed; the 'Alid boy 
was sent to Ma'miin in Persia; he was also executed later on. 

Another Alid who participated in the battle of Fakhkh was 
'Abdu'l-lii.h 2 [35] b. al-ij:asan surnamed al-Aft.as (i.e. "flat-nosed") 
(b. Zayd) b. 'Ali (Zayni'l-'abidin).S He surrendered, was impri
soned, and executed by Ja'far b. Yahya al-BarmakI under ar-Rashid. 

Also al-ij:asan [36] b. al-l:lasan b. Zayd b. 'Ali (Zayni'I.'abidin), 
who was executed with Abu's-Sarii.yii..4 

Also Zayd [37] b. 'Abdi'l-lii.h (al-Mah9). 
Also 'Ali [38] b. 'Abdi'l-lii.h b. Muhammad b. 'Abdi'l-lii.h (al. 

Mab91). 
And' Ali [39] b. 'Abdi'l-lii.h b. Ja'far b. Abi 'l'ii.lib.11 The latter 

was killed in the Yaman, together with lbrii.him [40] b. Musa (b. 
Ja'far af}-eii.diq).o 

In the year 200/815-6 a number of Alids rose in rebellion against 
al-Ma'miin: Muhammad [100] b. Ja'far (af}-f?adiq),7 in Makka, where 

1 Cf. Tabari, III, 978, 981, 985, 1015. 
lll According to' Umda, 311, some ce.ll him' Abdu'l-l&h b. el-J;Cuse.yn, not 

J;Ce.san. As a general rule there is much co~usion in the genealogies of the 
two Zayds,-Zayd b. al-J;Case.n e.nd Zayd b. Ali b. el-~use.yn. 

a 'Umtla, 311. It is not certain whether these.me me.n is referred to in 
Tabari, III, 2538. 

"' Apparently not mentioned by Tabe.ri, just as the others. 
& Cf. Taheri. ill, 2335. The pedigree is suapiciously short. 
6 Obviously the same person is referred to by Tabari, III, 987, 995, 1029. 
7 He we.a the son of Imam Ja'fe.r, brother of Miisa, often referred to in 

lame.ill works (' Uyii.nu'l-akhbar, Zuhru'l-ma'ani, A81'aru'n-nutaqa'). They 
condemn him for his "having drawn his sword in a sacred ple.ce, at a BBCred 
see.son". In' Umda, 218, it is stated that he was surnamed e.d-Dibii.j (gold 
embroidery) "because of his being very handsome" (this sounds rather 
stre.nge,-he was negroid in appee.re.nce ). He he.d another surname,
al-Ma'miin. His insurrection is connected with the adventures of Abii's
Sarii.yii. and MuJ;ie.mme.d b. 'fabii.t;a.bii., referred to above. He was acting as 
a da'i to Ibn 'fabii.~bii. and when the latter died, began to preach in his 
own favour. He was supported in Mekka, but later on was overpowered, 
and sent to al-Ma'miin in Persia. As mentioned in A81'aru'n-nul<Jqa', he 




